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Built upon the foundation of the Aposttes and Propuers, Jesus Christ 
himself being the foundation corner stone.— Ephes. ii. 20. 

Shut up, O Daniel, the words, and seal the book éo the time of the end; 
many shall run to and fro, and knowledge shall be increased. * * * Many 
shall be purified and made white, and tned; but the wicked shall do wick- 
edly; but none of the wicked shall understand; but the wise shall wnder- 
stand.— Dan. xii. 4, 10. 





DIALOGUE 
BETWEEN THREE FRIENDS ON MEN AND THINGS. . 








7 In that portion of the human race rendered accountable at the great 
. day, by being placed under the Dispensations of God, Deatn is nothing 
| more than the interruption or suspension of that corporeal or organic 
| action called 11r£;—in the inferror animals, it is its final extinction. 

| Philo. Good morrow! friend Alethes; it is with pleasure I meet you 
1a again after so long an absence. What tidings do you bring from a far 
country? 

Alethes. My absence has been indeed long; but as for tidings, I have 
none of importance to communicate. I thank you for the pleasure you 
express at seeing me again. I reciprocate your kindness, and trust that 
the blessing of God will rest upon you, and upon all the faithful fol- 
lowers of our Lord Jesus Christ! 

e File. I thank you Alethes!—Pray what is that you hold in your 
and? 

Alethes. It is the April number of the Harbinger, which I have just 
obtained from the Post Office. 

Philo, Does it contain any thing of interest? 

a Yes indeed; the Editor, you know, is always worthy of being 

read. 
Philo. Read the Table of Contents, if you please. (Alethes reads.) 
) There friend Alethes, stop! Turn now to the conversation at Thomas 
3 Goodall’s. Read it if you please. (Alethes reads it through deliberately 
i and Philo pays profound attention.) Who is he whose writings seem 
to be the subject matter of conversation there? 

Alethes. Mr. Payne calls him his “English friend;” I judge, therefore, 
that he refers to an individual who edits a paper in Richmond. I am 
the more strengthened in this opinion, because I have some recollection 
of having heard the quotation, which appears to have concussed Father 
Goodall’s aged nerves so violently, cited as coming from him. I know 
that he is from England. 





26 


Philo. Then you do not read Mr. Payne’s friend’s writings? 

Alethes. No, as yet I have not. But the manner in which the Har- 
hinger has recently noticed several of his articles has excited my curiosi- 
ty. I like to read both sides of a question; and to read a man’s defence 
of his own sentiments; which, I confess, the Harbinger has not enabled 
me to do in relation to this “shrewd gentleman’s” writings, as it calls 
him. I intend to take his paper, and judge for myself. 

Philo. I coincide with you in this matter. The whole conversation 
appears to be a very one-sided-view of the subject; written in a style calcu- 
lated tocatch the multitude. For my own part I cannot learn the views of 
this half-christian half-sceptic, as he is represented, from the Editor’s exh.- 
bition. He reminds me of the textuaries, who dislocate a sentence from 
its connexions and declaim for an hour or so upon it, like men beating 
the air; when they are done no more is known of the author’s meaning 
or views than when they began weaving their theological web. So it 
is With this conversation in relation to me, I am still ignorant of this 
“learned” and “grave preacher’s” views. 

Alethes. The same thought has occurred to me. When reading the 
article, 1 could not help being amused at Mrs. Reed’s simplicity in iden- 
fying a popular ondition with the hope of a Christian; as if the fact 
of a Christian adopting an opinion, as his hope, in common with Ro- 
manists, and Protestants, constituted it so holy or sacred, that it was to 
be treated only with the reverence due to truth! 

Philo. Yes, and did you observe the sentiment of Mr. Payne and 
Father Goodal, that levity on such a theme is not becoming a Christian, 
and that “ridicule is no test of truth,” and yet this conversation is con- 
ceived in a vein of levity and ridicule upon the obnoxious writer through- 
out? It may be “expedient,” but it is not consistent. 

Alethes. How vague must be the views of Mrs. Reed on one of the 
most definite institutions among men—I mean the Christian as exhibited 
on the pages of the New Testament! She talks, with the chit-chat of a 
novice indeed, of “the spirits of the martyrs and the bold ghosts of the 
reformers” looking down from “the abodes of bliss on the wonderful 
success Which has crowned their labors!!””) Who are these martyrs, and 
who these reformers? Cranmer, Archbishop of a semi-popish-church, a 
friend and adviser of a murderous and adulterous King, and an instiga- 
tor of the martyrdom of others—Ae is one of these martyrs; and John 
Calvin, the destroyer of Servetus, and Father of Calvinistic Protestant- 
ism is one of these reformers!! The politico-Ecclesiastical defection from 
Rome’s spiritual dominion, called Protestantism, has brought to the world 
the blessing of civil liberty; and was one of the causes of the diffusion 
of knowledge. Protestantism may be considered in two aspects—first, 
as emerging from Romanism; and secondly, as merging into infidelity. 
Romish Protestantisin was little less intolerant, where it had the power, 
than the Harlot Mother of which it was born; Infidel Protestantism is 
more tolerant, because of its growing indifference to ali forms of faith. 
It is under Infidel Protestantism that the rights of men have been esta- 
blished, and knowledge most rapidly diffused. Romish Protestantism 
like Mohammedan and Modern Judaism, has had its martyrs; men who 
have fallen, as soldiers do in battle, in defence of the cause they have 
embraced. And what was this cause— was it the Religion of Jesus as 
established by the Apostles? No; it was a system of religious opinions 
in opposition to the dogmas of Rome; and for those — thousands 
suffered death on the field of battle under Protestant Leaders, and some 
suffered without resistance. I would not undervalue the sacrifices of 
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these men by any means; my remarks are intended to show, that mar- 
tyrdom for opinion can never be tantamount to the “obedience of faith.” 

rotestants may deem it so, but the doctrine is no where to be found in 
the scriptures of truth. Granting, for argument sake, that ghosts in bliss 
look down upon men, this goes no way to prove that reformers of popery 
and martyrs in the cause are there. The christianity of these reformers 
and martyrs is mere matter of opinion; it cannot be sustained by the New 
Testament. Protestant sectarism which derives its birth from their la- 
bors, and those who favor this piebald Protestantism, may canonize them, 
but revelation shows that this politico-religious system is neither more 
nor less than one of the Horns of the Beast whose two horns were 
those of a lamb, but it spake with the mouth of a dragon. A man, 
call him a reformer, martyr, or what you please, must, under the 
Christian Dispensation, obey the gospel as Paul and the primitive 
Christians did before ever they can enter the abodes of bliss wherever 
they may be. 

Philc. Mrs. Reed’s opinion is not more foundationless than Mr. Wick- 
liffe’s interpretation of the opening of the fifth seal. “The souls of the 
dead from under the altar, crying with a loud voice, saying, How long, 
O Lord, holy and true, dost thou not judge and avenge our blood upon 
them that dwell upon the earth?’—is adduced to prove that “the spirits 
of the just” take a deep interest in all the affairs of Christians on earth! 
Now, it appears to me, although this is mystified by “orthodoxy,” that 
there is no mystery in it at all. The whole passage is a speaking 
hieroglyphic, in which the blood of the witnesses for the truth, as it is 
in Jesus, not as itis in Romish Protestantisr, as I think you rightly 
term it,—is personified and made to speak the sentiment in the passage. 
The declaration of the Lord God to Cain, I think, gives the text its pro- 
per rendering—“What hast thou done?” said the Almighty, “the voice 
of thy brother’s blood crieth unto me from the ground.” So it may fairly 
be expressed in this place—the blood of the slain cried with a loud voice, 
&c.—for there was a great multitude of them. Blood crying for ven- 
geance has nothing at all to do with spirits in the abodes of bliss, look- 
ing down upon Christians on earth. The blood is very consistently 
with the mechanism of the Apocalypse said to cry ‘from under the altar.” 
The whole of this Book, as far as it relates to the Christian Church, 
with the judgements that are to issue from God against their enemies, 
&c. is constructed on the scheme represented in the Temple. The altar, 
therefore, of incense in the Holy Place was a very proper place to depo- 
site the blood of those “who were slaughtered on account of the worllat 
God, and the testimony which they hold;” and from thence to cause its 
prayers or cries for vengeance to ascend as incense toGod. I say a ve 
proper place; because, it was for the word that the blood of the faithful 
was shed; and they only had access to the Holy Place, or congregation 
of the First Born from the dead, before their death. After their white 
robes were given them, which are symbols of their righteousness and 
purity, they are told, to “rest a while, til” the remainder of their breth- 
ren were slain. They are represented as in a state of quiescence, which 
was to continue only for a certain time. Now, “orthodoxy” generally 
represents the citizens of its “heaven” as in a state of activity, flying 
hither and thither, as angels, and singing the praises of God at the very 
top of their voices. But the holy scripture, if it makes the dead speak 
in the Holy Place, represents them as calling for vengeance, and in a 
state of quietude. The songs of the symbolic host of the saved, are 
sung in the Most Holy Place, to which, at the end of their rest under 
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the altar, they are represented as having gained access. Mr. Wickliffe 
talks about “dead saints taking interest in the living!” This is truly 
popish. But we must not forget that Mr. W. personates the Rector of 
Lutterworth in this family circle, who was a Romish Priest though a 
pe against many of the things he practiced himself! ****** But 
vere comes ‘Tomaso, perha he can assist us in our review of this con- 
versation at Father Goodall’s. 

Tomaso. Good morrow, brethren! May I inquire the subject matter 
of the discourse in which you seem so earnestly engaged? 

Alethes. We have been commenting upon a conversation in the last 
number of the Harbinger. 1 suppose you have read it; for | know yon 
are a reader both of it, and of the Advocate published at Richmond? 
Are you acquainted with their respective editors? 

Tomaso. Yes I have a personal knowledge of them both. He of the 
Harbinger is a very excellent man; of fascinating manners, and most 
esteemed by those who know him best. 

Philo. Can you tell us the reason tiere is so much difference on many 
subjects between your two friends? 

Tomaso. With the greatest ease in the world and no offence to either. 
The history of the men’s lives solves the whole mystery if there be any. 
My friend of the Harbinger, you must know, is be birth an lrishman, 
and by education a Scotch Presbyterian. He was educated in a Uni- 
versity in Scotland, the land itself of ghosts and witches, in all the mys- 
ticism of that gloomy sect. Hence he imbibed all their traditions, with 
which his mental constitution became thoroughly imbued. He is most 
accurately instructed in Me “divinity” of John Owen, and other mystics; 
and I have heard him lament the time he lost while transcribing the 
scholasticisms of these Rabbis. Now, what | much admire in him is, 
the successful effort he has made in forcing his way through so many 
obstacles in order that he might occupy the Kingdom of Heaven. He 


has clearly set forth to the men of this age what is the true worship of 


God, and what the means he has appointed for the remission of sins. 
These things he has clearly proven. But, as he has himself remarked, 
I think, concerning others, “he still smells of the old cask.” He has not 
succeeded in emancipating himself from all his popular divinity; hence 
every now and then, but more frequently of late, you find him standing 
up as the champion of human tradition, without indeed knowing it. 
He seems to manifest an undue sympathy with the sects of the Anti- 
christian World; so that, | have reason to believe, he is rising in their 
estimation; at least, in these parts. Notwithstanding this, he is a man 
of great merit, and devotion to the truth as far as he knows it; and, there- 
fore, deserves our unfeigned gratitude for what he has done and may yet 
do. As for my other friend of the Advocate, he has never been, cursed 
shall I say? with the poison of a theological education. His early years 
were spent in a private boarding school in England, and from his seven- 
teenth to his twenty-fifth year among physic bottles, lecture rooms, and 
dead bodies. He knows, and he counts it his happiness, nothing about 
the writings of popular divines; nor did he ever trouble himself much 
about “divinity” of any kind, till about three years and a half ago, 
when he obeyed the _— of our Divine Master. Since that time he 
has addicted himself to the incessant study of the scriptures. Not hav- 


ing had his mind perverted by human tradition, it just takes whatever 
impression the word may make ‘upon it; like a blank sheet the impres- 
sion of the printer’s types. This is the true cause of the difference be- 
tween them—the teacher of the one is the word of God alone; the teacher 
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of the other is compounded of popular divines and the word. You 
need not marvel then that they come to such different conclusions. 

Alethes. What is your judgement concerning this conversation at 
Thomas Goodall's? 

Tomaso. In the general, | think, that my friend of the Harbinger has 
not done his reputation, as a reasoner, justice. He has descended to 
gossip; instead of conversing, as a man of his superior attainments 
ought to have done, in an enlightened and dignified manner. He ap- 
pears to me, to have written for the unthinking multitude, rather than 
for those who think for themselves, and who can be swayed only by 
scripture reasoning. In this design, no doubt, he will succeed. Indeed 
he might have saved himself the trouble of writing at all, for he has 
their credulous assent to begin with. My friend of the Advocate has a 
very unequal battle to fight; and nothing but the sheer force of truth will 
enable him to overcome. He has not only a powerful opponent to con- 
tend with, whose hints are laws to hundreds, (though this must be said, 
it is contrary to his wish that it should be so; nevertheless such is the 
fact to a great extent, within the range of my acquaintance and that of 
others )—but he has the prejudices of all Christendom, Mohametdom, and 
Pagandom against him. ‘The Romanist, 10 whom the Holy Scriptures 
are denied by his ghostly advisers, will condemn him; the Protestant, 
who contends that “the Bible alone is his religion,” and yet scarceiy stu- 
dies a chapter in twelve months, will condemn him; the Mohammedan, 
who believes in the instantaneous translation of the “spirit” to Paradise, 
will condemn him; the worshippers of wood and stone, who have a Pa- 
radise of their own peculiar formation to which their spirits immediately 
depart on the extinction of life, will condemn him; the poor Indian of 
the forest, whose spirit goes, with the velocity of lightning, to a commu- 
nity of warriors, and to the fair hunting fields of his elysial abode, would 
tomahawk him, were he to question the sudden transfer of his ghost from 
the prairies and wilds of earth to the country of deer in heaven—and 
thus he would prove to him in a summary manner, that he was not only 
unfit to be ‘admitted into Christian company,” but that he was unworthy 
of the society of the wildest Seminole. I say all these my friend has 
to contend against, and all these enlightened religionists, my excellent 
friend of the Harbinger, has to shout Amen at his back! Were I a 
caricaturist, | would sketch a “stripling” with a sling and stone on 
the one part; and I would have a giant with a double edged Spanish 
blade, encased in iron, having a huge crusader’s lance in rest; and fol- 
lowed, at full charge, with a rout of Italians, Hollanders, Turks, Chi- 
nese, and Indians—honorable representatives of their respective faiths! 
You may easily guess what sort of a chance my stripling would stand. 
You may infer my general opinion of the article from these remarks, | 
am not alone in these sentiments. But T will proceed to particulars. I 
pass over the classification of my friend with “the Paines and Voltaires, 
and all that herd.” I am persuaded his faith, for firmness, will suffer 
nothing by a comparison with that of my other friend of Bethany. | 
object to the latter making his opinions of the contents of the Bible the 


standard of “admission into Christian company;” the guage of profanity; 
or the measure by which to determine whether a brother 1s to be herded 
with the blasphemers of the Saviour of the true believers. I pass over 
the case of the Thief on the Cross, because my friend of Richmond has 
told us in his paper that he will make that the subject of investigation in 
a future number. I also pess over the criticism on Paradise, and the 
ease of the Rich Man and Lazarus; because, in his last number he has 
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commenced the examination of it. This only | would notice in relation 
to Lazarus in this place. Mr. Wickliffe says that “Lazarus died; but 
angels bore Ais spirit away to Abraham’s bosom.” This is a false 
quotation. Jesus said—“It a that the poor man died, and was 
conveyed, by angels, to Abraham’s bosom.” He said not a word 
about “his spirit” being borne by angels; it was Lazarus, not his spirit, 
peones or breath. ‘Phis is the way orthodoxy quotes the scriptures. 

| sees nothing in a text, but itsown nostrums. He says that “there is a 
judgement immediately after death.” That a man’s destiny is fixed at 
death is unquestionable. But what, my friends, do you think is the proof 
adduced to prove this “immediately?” The descent of the Spirit on Pen- 
tecost by which it is affirmed Jesus was judged and declared righteous— 
though for myself, [ was foolish enough to think, that he was “justified 
by the Spirit’ (1 Tim. i. 16) when “the Spirit raised up Jesus from the 
dead” (Rom. vii. 11) “for our justification as well as hisown. But to 
return to this “immediate judgement.” An event that happened fifty 
days after the death of Jesus, is adduced to prove his immediate judge- 
ment! Another proof is taken from Heb. ix. 27, where Paul says, “Af- 
ter death, judgement!” Now, brethren, is this proof to your minds? 
Does the fact of one thing being done after sane ons demonstrate that it 
was done immediately? William I. conquered Harold in 1066, and af- 
ter this Charles lL. was beheaded. Shall we say that the latter event took 
place immediately after the former? ‘To do so would be to falsify his- 
tory, Which declares that Charles was beheaded in 1649—583 years after. 
When Paul says “after death, judgement,” we have as ond reason to 
believe from the insulated passage or rather text, that “the judgement” 
would be 2,000 or 3,000 years atter, as immediately. So much for Mr. 
Wickliffe on “immediate judgement.” 

Aleties. The light in which you place the advocates of the pro and 
con. comes home to my mind with great force. It is indeed, as you say; 
the believers in an instantaneous translation of what they call the “im- 
mortal soul” to heaven, are—with few exceptions, your friend of Bethany, 
one of these of course,—the unthinking world; who know as much of 
the history of the inhabitants of the moon as they do of those Sacred 
Writings, which they insultingly call ‘a dead letter.” They are con- 
sistent however; for they declare that they do not mean what they say. 
The Harbinger repudiates this dogma, but unfortunately, in this instance, 
it least, it makes the scriptures speak its own sentiments and the world’s, 
not the truth as revealed by the Holy Spirit. 

Philo. The immortality of the soul! Pray, Tomaso, shew me where 
this is taught in the scriptures of truth. The multitude believe it; but I 
never yet had much faith in the soundness of the opinions of even the 
majority, much less of all the world. As far as I am informed they 
have never been right yet on religious faith and practice. 

vmaso. I suppose you will except Noah’s family after the flood? As 
to the immortality of the soul, in the popular sense of that phrase, it is 
no where taught in the Bible. It is adogma of the Pagan philosophers, 
especially of Plato. It was adopted 4 Origen, and other corrupters of 
the Christian Church, as a revealed truth. The notion having been pre- 


viously instilled into the minds of the Pagans by their priests and phi- 
losophers, when they became nominally Christian, they found the dog- 
ma in the Catholic Church in a new dress. They took it for granted 
that it was all true, and so perpetuated it from generation to generation 
until the Reformation of Popery, or rather the breaking up of Popery in 
certain countries into new adverse forms, called in the aggregate 
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Protestant Sectarism. The sects forming this new ecclesiastical system 
adopted this tradition of their Mother Pago-Christianism, alias Rowman- 
ism: and thus we find it among us at the present day, the almost universa! 
belief of the Christian and Anti-Christian Worlds. To such an extent 
has the poison of pagan philosophy diffused itself! The doctrine of the 
Bible, on the contrary, is THE CONDITIONAL IMMORTALITY OF MAN. This 
is easy to be understood by those whose minds have not been poisoned 
by human tradition; and who are content to learn the religion of the 
Holy Spirit, as he has taught it in the Word. 

Alethes. But what say you to the case of Moses? Mr. Wickliffe says 
he rests his argument for the proof of separate states upon this as though 
there were no other. 

Tomaso. Let us see what Mr. Wickliffe makes of the case. Wel! 

then, he informs us that Moses descended to Mount Tabor and ascended 
from it in his heavenly mansion. This he repeats, in effect telling us 
that it was not Moses—either corry) tible or imeorruptible—but some- 
thing between—a semi-incorruptible Moses, as it were;—that it was not 
“the man Moses,” in the sense of a man having flesh and bones, though 
freed from the corruptible principle, which all pathologists agree is the 
blood—that it was not such a person, but only an indefinable something 
“af Moses;” not a whole Moses, but only a part of him! With the 
profoundest respect for Mr. Wickliffe’s sagacity, yet, seeing that he has 
outrun the testimony of scripture, methinks that he must have had a 
special communication from heaven—a revelation from above of the kind 
so common in these days of Protestant special operations! Now I am 
led to judge thus from the fact, that he tells us aa is no where told in 
the scriptures—that it was only an apparition upon Mount Tabor—“the 
ghost of Moses dwelling in his celestial tabernacle!” 
_ Alethes. But, perhaps, he constructs this notion out of certain expres- 
sions of Peter and Paul. You know Peter talks of “putting off this ta- 
bernacle;’—and Paul speaks of “the earthly house of this our taberna- 
cle;” and of being “invested with our heavenly mansion.” And in an- 
other place he uses the phrase “spirits of the just made perfect.” Now, 
out of these texts I think he may manufacture ‘“‘a ghost in a heavenly 
mansion.” 

Tomaso. No doubt, he may conjure up a ghost from these sayings 
with perfect ease, and to the entire satisfaction of the multitude; who 
judge according to the sound, not by the meaning of words in a sentence. 
All the magic necessary, is to interpret the passages according to the dog- 
mas of the world’s priests. By this process of spiritual alchymy, ‘‘the 
ghost of Moses dwelling in his celestial tabernacle’ may be readily 
evolved from the components aforesaid. Peter’s saying refers merely to 
his natural death. Now, when this event was about to happen to him 
he might truly express himself as “putting off this tabernacle;” for he 
would never appear alive again with a mortal body under the present 
temporal constitution of human affairs. Paul eave thet “thiemsentel body 
not a soul or eo shall put on immortality,”’—“he who raised up Christ 
from the dead, will make even your mortal sopies alive, by or through 
his Spirit.” The mortal body 1s to be made alive and incorruptible a 
or through Jehovah's Spirit; not by the fancied re-union of a human 
ghost toa mortal body. When Peter rises from the dead—when his 
mortal tabernacle—the name of the temporal or worldly house being ap- 

lied to the tenant—that is, himself shall be made alive; when Ae shail 
ear the voice of his master calling him and the rest of his brethren, A¢ 
will come forth from the grave to enjoy life in an imperishable house or 
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mansion, Which he calls “a new heavens and earth, in which dwelleth 
righteousness;”—he will stand upon the earth again, a monument of 
God’s grace more durable than brass, in the same body, that is, the same 
man, that he was when he stood before the Sanhedrim, only with this 
difference—that he will be no more subject to corruption, but freed, by 
being = of the corruptible principle, from all liability to decay or 
death. But I have said, he meant nothing more by this expression than 
his natural death. This is obvious, for in the 15th v.c. i. Ep. 2, he calls 
the putting off his tabernacle—“his decease.” When he says “as long 
as | am in this tabernacle” he means, as long as I am alive in this tem- 
poral stale. Now with these explanations read the 13th, Mth, 15th vs. 
and there will be found no mystery at all; and not the least allusion to 
ghosts. 

Now, as to Paul’s expressions, I would observe briefly, that they form 
a part of a train of argument extending from the 7th to the L5th v. of 2 
Cor. c. iv. v. His main point is this, that believing he speaks; “know- 
ing that he who raised up the Lord Jesus, will raise us up also by Jesus, 
and will present us (“earthen vessels,” Paul and Timothy,) with you” 
(Corinthians.) Now, the knowledge of this truth, was matter of great 
consolation to them both, while they were ‘“‘pressed on every side, but not 
straitened; perplexed, but not in despair; persecuted, but not utterly for- 
saken; cast down, but not destroyed.’ But for all this, they did not faint, 
for though their “outward man’ or body was impaired by these suffer- 
ings, their “inward man” or fortitude was renewed every day, by the 
contemplation of the great truth before recited, even their resurrection 
from the dead “by Jesus,” with all the glory attendant upon that event; 
which he calls “an eternal weight of elory, great beyond expression.” 
He concludes the fifth chapter by telling us, that he and Timothy were 
not aiming at the visible things of this present state, as the men of the 
world do, namely, at the honor, civil, oars and political fame, sordid 
wealth, and gross plearures of time; but at the things unseen, which be- 
long to the world or state to come, of which he speaks in Heb. ii. The 
reason of this was, that the present arrangement of things is merely 
provisional or temporal; that which is to obtain after the resurrection, in 
relation to those who have part in the first resurrection, is to endure per- 
petually or to be eternal. 

These temporal and eternal things he designates in the next chapter, 
by other names. The temporal things he calls “the earthly house of this 
our tabernacle,” not these our tabernacles—that is, the provisional abode 
of Christians while subject to mortality and afflictions:—the eternal things, 
on the contrary, being the antitheses to the temporal, he terms, a ‘heavenly 
mansion’—‘‘a house not made with hands” as the cities, towns, and 
mansions of the living who must die, that is, the eternal abode of those 
Christians, who, while in the tabernacle or body of Christ on earth—the 
Church, under its temporal constitution as related to the times of the Gen- 
tiles—“persevere in well doing” to the end. Now, in the earthly house 
“we groan, being burdened’’—that is, we have trouble and are persecuted. 
Living in the church or body of Christ here, the Apostle calls, being “at 
home in the body but absent from the Lord;” and be tells, what is very 


clear, that in this dwelling, tabernacle, or holy place on earth, “we walk 
by faith and not by sight,” as we shall do, when we enter our “heavenly 
mansion” by a resurrection from the dead. There we shall walk by 
sight and not by faith. Being in our heavenly mansion, he terms, as 1t 
really will be; for the Lord will be there “on the throne of David his 
father” —being “present with the Lord.” Now, in view of the “eternal 
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weight of glory” which will obtain, when all enemies are put under the 
feet of Jesus, he desires to leave this troublesome provisional existence 
and order of things, knowing that the next thing of which he will be 
conscious, although he may sleep in hades for two thousand years, will 
be that he is “at home”—so that he will find, that where Jesus is he is 
also. While a man is dead he is naked, having no habitation among 
the living; hence his introduction to the heavenly mansion is termed an 
investment. We are “divested” of our “earthly house,” and “invested” 
with our celestial. The intermediate state is a condition of nakedness. 
““We desire not to be divested,” says Paul, “but invested; that fe order 
or to the end that) mortality may be swallowed of (or by) life” (eter- 
nal.) Now here divestment and mortality are the opposites of invest- 
ment and life. How is life to swallow up mortality? By Him who 
raised up the Lord Jesus, raising us wp by Jesus, at the resurrection of 
the just (c. v. v. 14.) Now, in view of this resurrection, &c. Paul con- 
cludes the passage | have indicated, with this exhortation to Christians— 
“The love of Christ constrains us, having judged thus—that if one has 
died for all, certainly all have died; and that he has died for all, that they 
who hive (that is, the true believers) should no longer live to themselves, 
but to him who has died and rose again for them.” c. v. v. 15. 

Alethes. | thank you for this exposition, Tomaso; I see nothing in the 
passages that teach the dogma of the investiture of ghosts with heavenly 
mansions!— But proceed. 

Tomaso. Mr. Wickliffe can see nothing in the alleged death and bu- 
rial of Moses, but the ordinary event that happens to all mankind, the 
exceptions alone excepted. e affirms positively that Moses-died and 
was buried in the ordinary way. He says, he is certain that the “hea- 
venly mansion” in which Moses is said to have appeared, was not his 
“elorified body.” Of this he is confident; although the scripture makes 
no such affirmation, yet of this Ae is certain. He positively and without 
authority declares what the heavenly mansion is not, but he does not 
condescend to enlighten our darkness as to what it is. This is truly or- 
thodox. He first assumes that it was “the ghost of Moses” and then he 
tries to prove it by attempting to show that the alleged “heavenly man- 
sion” was not a glorified body. He says—‘‘We are certain it was not; 
because this happened before Jesus died, rose, and was glorified; and 
there could be no resurrection before the Resurrection and the Life.” It 
thef{death and burial of Moses be entirely unfigurative, and exactly cor- 
responding to the death and burial of common men, there will be some 
little difficulty in combatting this alleged proof. But, if it shall, on in- 
vestigation, be found, that the “death and burial” of Moses was in reality 
a translation, differing only in manner from that of Elijah and Enoch, 
Mr. Wickliffe’s position vanishes like a phantasma or as one of his fa- 
vorite ghosts. 

Philo. | beg pardon for interrupting you;—did you notice poor Mrs. 
Reed’s exclamation upon this “show of wisdom?”—“It is good for us to 
be here!” says she. “I will forgive the faults of this author for the light 
he has occasioned.” Alas, poor woman! she appears to be dark, in the 
midst of all Mr. Wickliffe’s light, as to what the scripture saith. Peter 
said to Jesus, “it is good for us to stay here;” but I suppose, that she, like 
Peter, said this, not knowing what she said! 

Tomaso. Probably she is an old lady, who must say something to re- 
lieve herself of the restraint imposed upon her; for, I perceive, she has 
not spoken since the beginning; and you know silence is not the virtue 
in which a certain interesting portion of our race most excel. But it is 
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more important for us to examine the scriptures than to lose time by at- 
tending to Mrs. Reed’s exclamations. 

The circumstances of the alleged death of Moses, are contained in 
Deut. xxxiv. From certain capital marks in the text it is clear that this 
chapter was not written by Moses. In the first verse it m3 that Moses 
having ascended from the plains of Moab to the top of Pisgah, one of 
the peaks of Nebo, opposite to Jericho, that the Lord showed him all the 
land of Gilead, unto Dan. And all Naphtali, Ephraim, Manasseh, and 
Judah, to the utmost, or Mediterranean sea. This shows that the chap- 
ter was written after these tribes had effected a settlement in Canaan. 
Again, Moses could not be its writer, for it contains a notification of his 
alleged death and burial. It must have been written by some one who 
lived remote from the days of Moses; this is evinced by two expressions 
in the text—“no man knoweth of his sepulchre wnto this day;” and, v. 
1), “there arose not a prophet since in Israel like unto Moses, whom the 
Lord knew face to face.” These texts both imply distance of time from 
the era in which the events recorded transpired. Verse 10, shews that 
Joshua was not the writer; for no ates had occurred, for the ap- 
pearance of a prophet, between the alleged death of Moses and his own. 
I'he chapter, from these considerations, does not appear to have been 
written by a contemporary of Moses. It is probable, that it was com- 
piled by Ezra, who finished the book called by his name, about 1,000 
years after the disappearance of Moses. Of the identical writer, how- 
ever, we cannot speak with certainty. , 

Among the designs of the scribe, who appended this chapter to the 
writings of Moses, was that of recording the fact, that the personal Me- 
diatorship of Moses, his connexion with the House of Israel as their 
leader; in brief, that his career in relation to the things of the Israelitic 
Age, terminated “in a valley in the land of Moab, over against Beth- 
peor.” Whoever this scribe or writer was, to him God either did not 
vouchsafe a particular account of the event, or, if he were acquainted 
with it, to a certain extent, he did not think proper to put it on record 
distinctly. He, therefore, appears to have recorded this dissolution of 
the connexion between Moses and Israel, in dubious language. That 
the language is dubious is obvious; for he does not say, that he died and 
was buried; but that “he (the Lord) buried him in a valley.” Now, 
such an expression as this was never applied to the ordinary burial of 
any one before er since. The language, therefore, is nese Se and 
covers something, which may, I think, be unveiled. Did no more light 
shine upon the case of Moses than is contained in the Old Testament 
we should be able to arrive at no certainty as to his destiny. We are 
indebted to the New Testament for extrication from doubt. The most 
remarkable passage in these writings is that in Jude, who says, concern- 
ing this event, “Michael, the Archangel, when contending with the Devil 
(he disputed about the Body, not the soul or spirit, of Moses) did not 
attempt to bring against him a reviling accusation, but said, ‘The Lord 
rebuke you.’” Was this revealed to Jude by the Holy Spirit, or did he 
merely adopt the opinion of the Jewish Nation on the disappearance of 
Moses, by way of illustrating the subject on which he was writing? I 
am unable to determine. On the supposition that it was revealed to 
him, I cannot help inquiring whether it was a contest worthy of an 
Archangel to dispute with the Devil for the nent of a dead body, 
which modern sagacity says was buried in the ground and went to cor- 
ruption? Mr. Wickliffe says, that Michael took this dead body in 
charge. Has Michael had this mortal and corruptible body in his cus- 
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tody ever since the year 1451 before Christ? If the idea is borrowed by 
Jude from his countrymen, then it shows that they did not believe that 
Moses’ was an ordinary death and burial. But, supposition aside, what 
can be meant by Michael and the Devil disputing which should possess 
the body of Moses? 1 would premise, that the Lord is often said to do 

rsonally what he does by his agents—the angels. In the 19th Exod. 
it says “the Lord came down upon Mount Sinai” when he gave the Law 
to Moses; but Stephen — it was an “Angel that spoke to him on 
Mount Sinai;” and again he tells the Rulers of the Jews, that they had 
“received the Law through ranks of messengers or angels.” Now, in 
conformity with this, | understand by the Lord talking with Moses on 
Pisgah, that Michael, the Angel of the Lord, said to him what is therein 
(Deut. xxxiv.) recorded. As to the Devil, it was customary with the 
Jews, when a person was punished with disease or death to say, that he 
was “delivered over to Satan;” because of the Devil having been the 
means by which sin, disease, and death were introduced into our world. 
Now, in this sense the Devil may be said to possess all the bodies that 
die. ‘To bring “a reviling accusation against him” for all the evil he 
eee” has caused would not heal the breach; this, Michael very well 
knew, hence he “rebuked” him, and so extricated the body of Moses from 
his power—or from the power of that law of death, to which all men are 
subject, and of the enactment of which he was the remote cause—by 
translating him from the globe we inhabit to some other. Jude’s phrase- 
ology can in no sense be applied to persons who die in the common way. 
Michael, the great prince, the Messiah, will stand up for his saints at the 
end of the 1335 days, when he will deliver all their bodies from the cus- 
tody of Satan, to speak figuratively; afier which the law of death will 
no more bind them in chains of darkness to hades: but, till then, Michael 
has no contention with Satan on the subject. He has conquered death 
in his own person; the times are fixed; his contest is with his enemies 
whose generations are passing dewn to the regions of silence 

But notwithstanding all these considerations we should have had no 
certainty that Moses was translated, had not three of the New Testa- 
ment Historians brought him forward under the true circumstances of 
his then present existence. As for David, we are certain he is not in 
heaven, but moulders in the earth; for Peter says that he (David) has 
not ascended to heaven; but as for Moses we are equally sure that he is. 
The facts are before us, and the simple language in which they are re- 
corded; so that plain men of plain understandings cannot mistake, unless 
indeed they are perverted. 

Jesus, with Peter, James, and John ascended a high mountain together. 
While on the top he was transfigured in their presence. His face shone 
as the sun. His garments became glittering, and were, like snow, ot 
such a whiteness as no fuller on earth could imitate. Now, mark, Luke 
says “tira MEN of a glorious aspect, Moses and Elijah, conversed with 
him, and spoke of the departure, which he was to accomplish at Jerusa- 
lem:” he does not say “one man and the ghost of another, or of Moses,” 
but “two men.” Every unsophisticated mind knows that “men” are not 
“ghosts” under any form. Luke says, that Peter, James, and John, 
“saw his glory, and the two men, who stood with him.” Mr. Wickliffe 
says that “it was the ghost of Moses with which Elijah conversed about 
the death and resurrection of Jesus;” but the scripture says, that it was 
“Moses and Elijah conversed with Jesus.” All the historians of the 
transfiguration are very clear in their narration of the facts. ‘They say, 
that the three Apostles “saw” the two men; and Peter declares in relation 
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to this event, that they had “‘not followed cunningly devised fables; but 
were eye-witnesses of his grandeur, when they heard the voice from 
heaven, being with him on the holy mountain.” The whole was real; 
no apparitions or ghosts to mystify the scene. They saw the grandeur 
of Jesus, who was truly great on that occasion. Although the two men, 
Moses and Elijah, were of glorious aspect; he was more glorious: for, 
in addition to the splendor with which he was clothed, Jehovah an- 
nounced again to these future pillars of the Church, that this most glo- 
rious personage they beheld, was his “Beloved Son,” whom ~ were 
in future to “hear;” for the glory and authority of the Israelitic Institu- 
tion, of which Moses was the Mediator, and Elijah the Restorer, were 
passing away. Itis no where hinted in the writings of Peter, James, 
or John that “it was the ghost of Moses dwelling in his celestial taber- 
nacie.’ But what is the heavenly mansion of a ghost if a _ body 
is not? Can popular divinity help us out of this difficult 

Mr. Wickliffe says “there could be no resurrection before the Resur- 
rection and the Lite.” This is contrary to Scripture. There were se- 
veral resurrections before that of Jesus, though it is sige they all 
died again. Of this we are informed only inferentially. Samuel rose 
again; the Shunamite’s son was restored to life; the dead man, who was 
laid in Elisha’s sepulchre, as soon as he touched the Prophet’s bones came 
to life again. Jf any argument might be drawn from this, it would go 
to prove that there is more spirit in bones than believers in dead men’s 
ghosts are aware of; and that it really was Elisha himself in the sepul- 
chre. But upon this I will not insist. In the New Testament, Jairus’ 
daughter, the son of the widow of Nain, and Lazarus were all raised 
from the dead. 

Philo. should like Mr. Wickliffe to answer this question—If, as he 
says of Moses in effect, that the ghost of a man, as soon as he dies, goes 
instantaneously to “the abodes of bliss,” what did the messenger of God 
mean when he said to Daniel—“Go thou thy way ¢i// the end be, for 
thou shall rest and stand in thy lot at the end of the (1335) days?” 1 
should like to see how he atte 6 loss this over! 

Alethes. Let us hear what a Son, who was contemporary with the 
Apostles, and an adherent of the Law, says concerning the case of Mo- 
ses. We may be sure he will not speak in the language of the popular 
theology of our day. 

“Now,” says Josephus (lib. iv. c. vill. p. 97,) “as he (Moses) went 
thence to the place where he was to vanish out of their sight, they (the 
Israelites) all followed after him weeping, but Moses beckoned with his 
hand to those remote from him, and bade them stay behind in quiet, 
while he exhorted those who were near him that they would not render 
hus departure so lamentable. Now as soon as they were come to the 
mountain called “Abarim” (which is a very high mountain situate over 
against Jericho, and one that affords to such as are upon it a prospect of 
the greatest part of the excellent land of Canaan) he dismissed the senate: 
and as he was coming to embrace Eleazer and Joshua, and was still 
discoursing with them, @ cloud stood over him on the sudden, and he dis- 
appeared in @ certain valley, although it is written in the holy books 
that he died, which was done out of fear, lest they should venture to say, 
that because of his extraordinary virtue, he went to God.” 

Philo. I confess you have made it clear to my mind, that the case of 
Moses was that of a translation and not an ordinary death. Mr. Wick- 
liffe’s argument, therefore, founded on the resurrection of Jesus amounts 
to nothing. It is undeniable that Elijah was translated; and to me, the 
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circumstance of Moses appearing on Tabor in his company, and Luke 
speaking of them both as two men, making no difference between them, 
is convincing that the only real discrepancy in their cases is referable to 
the manner, and not to the fact, of their translation. Moses’ was a 
translation unobserved by human eye, and, therefore, was not recorded 
explicitly; whereas, Elijah’s was witnessed by Elisha, and, therefore, the 
circumstances became publicly known. The departure of Moses had 
all the force of a death in relation to the Institution of which he was the 
Mediator, and to the congregation of Israel. And as to bury is to con- 
ceal, cover from view, put out of sight, &c. I see no good reason why 
the phrase “he (the Lord) buried him in a valley in the land of Moab,” 
should not be understood as signifying, that the Lord took him in some 
way; or translated him unobserved at that place. I consider the whole 
affair a translation; and the fact of his re-appearance on the mountain 
as aman, proves it. Lagree with Mr. Wickliffe, that “the first born’— 
if the phrase means, indeed, the first that came from a sepulchre not to re- 
turn again; may refer to his pre-eminence—from the dead was to be Je- 
sus. Now, Moses could not be born from among the dead, if he was 
never deposited in their chamber. 

Alethes. Mr. Payne is but a lame defender of your Richmond friend, 
Tomaso! He does not seem to understand the matter at all. I would 
advise him, as well as the rest of the company, to make themselves bet- 
ter acquainted with both sides of the question before they set up for cri- 
tics, or poe to be so lavish of their unfledged opinions. Mr. Payne 
says, absurdly enough, that the Advocate “distinctly affirms that soul, 
body, and spirit, al/ go down to the grave, and sleep there to the resur- 
rection.” This, [ undertake to say, must be a most unfounded assertion; 
for, as [ understand him, it is man’s inanimate material that goes to the 
grave; to say that he went there body, soul, and spirit, would be to affirm, 
that men are buried alive! There are but two conditions in which a 
man can be, in relation to this matter—either dead or alive. . And this 
is what he seems to contend for. Am I right, Tomaso? 

Tomaso. You are; and as to the rest, I must say, I incline very much 
to the same judgement. ‘The spirit of the family circle is to seize hold 
of the most vulnerable sentence, and by an unfavorable construction, to 
prejudice all to whom their sentiments may come. The proper course 
for these good folks to have adopted would have been to let the author of 
the obnoxious articles speak for himself. They have plenty of room in 
the vehicle of their opinions. They have devoted ample space to criti- 
cise, satirise, and to hold him up to public reprobation; the least, there- 
fore, they could have done in equity would have been first to have in- 
serted his replies to Mr. Flippo in full; and then to have made converse 
upon them. If they could not do this, they ought then to have said no- 
thing atall. If they proceed in the way they have begun they will cause 
their hearers to judge an unrighteous judgement concerning my friend 
at Richmond. My motto is let justice be done though the heavens fall. 

Philo, These family friends should remember that some of their ac- 
quaintances think for themselves, and can put a just estimate on men 
and things. 

Alethes. Yes, my Philo, and truth before party ought to be indellibly 
impressed on our minds. We are to prove all things and only to hold 
fast that which is good. Names may be authority with some; but there 
is no proof in them: when truth, therefore, is to Le sought out, the ques- 


tion ought not to be who says it, but what is said. Let this family circle 
remember this. 
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Tomaso. Agreed! Let us hope, that though my two friends differ as 
to what is truth in this instance, they will both improve in all topics 
upon which they may come in contact for the good of all, both in their 
knowledge thereof, mutual forbearance, and good feeling. Wise men love 
truth for herself, nor do they esteem each other less because the one or 
the other may be mistaken. Of fools there is no hope. Farewell till 
we meet again. Epiror. 





THE IRONIST. 


[, with an air, dissemble quite, 
And with a pungent spirit write; 
One thing declare, another mean, 
And thus men’s errors oft unscreen. 


A person speaks too pointedly when he speaks too much to 
the point. 

A discourse is very severe, very harsh, and very bitter, when 
it is very true. 

“To do harm” is to speak the truth plainly, without regard 
to consequences. 

If a matter surpass one’s own conception, or the limits of 
one’s own knowledge, to reveal our own superior penetration, 
and to ward off the suspicion of our own ignorance, we must 
impeach it as speculative and untaught; and so shall we bring 
it into disrepute with the unthinking commonalty, and secure 
the mead of their praise to our own wisdom. 

If an opponent’s arguments be inconvenient or unacceptable, 
and you would parry, without denying, them and so weaken 
their impression, attribute their seeming force to ultraism, a 
sanguine and ardent temperament, a proneness in human nature 
to extremes, to youth, or to a want of experience, and you will 
detract from them at least fifty per cent.; for these ad captan- 
dum considerations, weigh more with the popular mind than 
demonstrations as conclusive as Sir Isaac Newton’s. 

They are, for the most part, “great men,” who echo the sen- 
timents, and astound the faculties of little men. 

It we judge of modern prayers by their length, breadth, con- 
fusedness, frequent repetitions, loudness, and fervency, they are 
certainly more pious, wiser, and more acceptable to God, than 
either those of Jesus or his Apostles. And, on the contrary, if 
we judge by the entire absence of prayer on the part of great 
numbers of professors, assuredly God is pleased best by no ac- 
knowledgement of his sovereignty at all. 

A question is untaught when U and I have never been taught 
it by the wise men of our Goshen! Epiror. 





“A ILITERARY CURIOSITY.” 


My Dear Anpvaew,—The above is the caption of an article 
from your pen, as [ am credibly informed, which —_— in the 
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tique on the 5ist Psalm, as thrown into metre by me; and is 
signed by the very modest signature of “Crito.” You start at 
this announcement, and your face becomes fiushed with aston- 
ishment? Yetit is true; and “Crito” is the veritable St. Andrew 
of Sparta! This you cannot deny. Well then, Andrew Broad- 
dus Crito, i.e. Andrew Broaddus the critic, since you cannot 
successfully conceal yourself, and like a Seminole, attack your 
opponents from behind a bush, a tree or other hiding place, let 
me advise you in future to come out manfully and sign your 
own name to what you write. I can easily excuse your cowar- 
dice; for, I doubt not, that by this time, your name having been 
so long associated with the defence of human tradition and esta- 
blishments spiritually rotten, you are thoroughly ashamed to see 
it in print. But Andrew, the principle is the same—to criticise 
men and things under a feigned signature in the manner you and 
others do those, who fear not to march under their true colours, 
is like the attack of an assassin who fires at his victim from be- 
hind a bush. When I read the article, 1 divined that you were 
the “divine” who was concealed under the name of Crito; Iam 
now sure upon good testimony, and asI said before, you cannot 
deny it. Shall [tell you why I suspected you?—It was this— 
you have recently sold to a bookseller in this city the copyright 
of a new compilation of traditions in rhyme, called the “Virginia 
Selection of Psalms, Hymns, and Spiritual Songs,” composed b 

“Watts, Wesley, Cowper, Montgomery, and Kirk White,” &c. 
all members of the Apostacy at large! Now I thought you 
were very likely to be the champion of your own craft—that, I 
mean, of the Hymn-Book-Makers. ‘This was natural, for there 
was no telling to what extent I might prejudice the sale of your 
“spiritual” ware; and self defence my Andrew, you know, is the 


first law of nature at all times; at least so say the militant pro- 


fessors of the day. 

I trust, Andrew, you are a “total abstinence” man; but I con- 
fess to you, that after reading your note to your Bro. Sands, I 
have my doubts. Are “sense” and “meltifluous sounds” syno- 
nymous with you? Can you find no “mellifluous, nervous, and 
majestic” ideas in the prose Psalms of David? ‘The fifty-first 
is neither my composition nor my translation. Dare you ridi- 
cule the ‘‘mellifluous, nervous, and. majestic sense” of the Holy 
Spirit?—As to the translation, you are incompetent to judge of 
that. Now the Psalm, as in the Advocate, is almost literally 
as translated from the Hebrew into distichs by Mr. G. R. Noyes; 
[ pretend neither to poetry of language nor of composition 
there. AlJl I have done, or attempted to do, was to break these 
distichs up into verses of four metrical lines containing some of 
them eight syllables in each line, which is long metre; intending 
them to be read as a good 1eader would read prose. That the 
should not suit your ear, nor that of the multitude, is not at all 
strange. You are all accustomed to sing sounds, not sense; you 
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all sing any ing Sat comes to hand without thinking;—lies 
and truths all jumbled together, with rhyme enough, but with- 
out reason. If David’s compositions were adopted as the psal- 
mody of congregations, there would be an end to all your revi- 
vals; as soon as the people begin to - sense instead of non- 
sense in dignified melody, not like the lul niggg - sty 0 of the 
day, there is an end to all your fanaticism. You know this 
Andrew, and therefore, true to your character of Hymn-Book 
Maker to the Baptist Apostacy you start up to ridicule the at- 
tempt to introduce the Psalms as the psalmody of the Church. 

our Selection is well suited to the spiritual intelligence of the 
Virginia Baptists. As their worship is altogether will-worship, 
they may as well sing the traditions of men as any thing else; 
and perhaps better; for they would only desecrate the Songs of 
Holy Spirit written by David. Now, reflect on the impiety of 
a Church of Christ singing your songs—songs composed, not by 
inspiration, but by Ra bi Watts an Independent, Master Wes- 
ley a Methodist, Cowper, a half cracked Episcopalian, Kirk 
White a Presbyterian, c.; to these “4 by added, for aught I 
know, “the Dying Christian” by Pope a Romanist, and others by 
Andrew Broaddus a Baptist! Whata meddly. Nota Christian 
among them. Poets and rhymesters of every section of the 
Apostacy laid under contribution for a psalmody for the Church 
of Christ. Hear it! Apostles and Prophets, and all ye who sang 
the songsof Zion to beguile your toils, tocelebrate your triumphs, 
to express your hopes, or to worship the King of Israel—the 
Great Jehovah!—Tell it not to them, who shall hereafter sing 
the song of Moses and the Lamb; publish it not in the coming 
age, that the Church of Christ, the Lamb’s wife, sang the tra- 
ditions of the Great Apostacy! 

You do not like ryhme and rhythm being placed in such near 
relationship as I have them. Well, my Crito, do you think there 
can be much difference between them, seeing that they both 
come from the same Greek noun—pvéyos, rhythmos a rule! Ina 
certain sense rhyme is not rhythm though rhythm may be rhyme. 
But sustained by this derivation, the reforming poet, as you 
term me, though I never yet pretended to be a poet,—my poe- 
tical pretensions are a fiction of your own creation—he will 
smile, I say, at your insinuation. In compiling the Hymn-Book 
of which you are just delivered, I doubt not, you have acquired 
by the habit of repeating the rhymes, an inveterate ningum jin- 
gum flingum sort of cadenza in your head, which prevents you 
reading the 51st Psalm according to the sense and punctuation 
instead of the sound. Indeed, the Poineer says, as the Herald 
quotes it, “most preachers educated or uneducated men, are 
miserably poor readers;” now this is very true and I dare say 
fits your case exactly; I wonder not therefore, that my metrical! 
5ist should appear to you all you say of it. 

But, Andrew, were you afraid to let me speak for myself ?—If 
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you were not, why did you publish the psalm without the argu- 
ment at its head, and the notesat its foot? I am not surprised, that 
you should trumpet forth your ignorance of the meaning of these 
divine odes by three notes of astonishment after “person,” at the 
end of your lucubration. I should have been more astonished had 
you coincided with me in my application of what you suppose to be 
merely expressive of penitence for David’s own sins, to the Mes- 
siah’s priestly confession of the sin of the world for which he suffer- 
ed as the sin-oflering. Could David say, without lying to the 
searcher of hearts, “against thee, thee only, have l sinned?” How 
truly may it be said of the Messiah, that he was born in iniquity 
when he was born of a mortal woman:—had he been born of 
a pure immortal being, he would not have been conceived in 
sin; and had he not been born under the circumstances celebrat- 
ed in this ode, he could not have confessed and expiated the sins 
of the world. But, says the Master, throw not your pearls 
before swine, nor give things holy unto dogs; not, my friend, 
that I would call you either swine or dog; but [ fear your mind 
is too darkened by prejudice and human tradition to discern any 
thing in the psalms diverse from the opinions of “popular di- 
vines” or the dogmata of your sect. That you may be deliver- 
ed from such thraldom is the worst wish of your frend, 


Tue Epiror. 
To “Rev.” Andrew Broaddus. 





North Garden, Feb. 25, 1836. 
Dr. Joun Tuomas: 

Dear Sir,—Though not a member of the same Church with 
you, I shall venture to ask a few questions for information, and 
as it is a subject equally interesting to others, I shall seek an 
insertion in your paper and request an answer throuyh the same 
medium. 

I am “a Baptist,” and though | differ with you on various 
subjects, yet I have been long desirous of asking your reflections 
on certain points. ‘Till now I have been kept from writing to 
you by the exceedingly harsh and censorious manner in which 
you have dealt with us “poor Baptists!” This consideration has 
frightened off from your ranks many who were it not for this, 
might have been led away! But of this I am not disposed to 
complain; for candor compels me to say that with my present 
views of your system, whatever tends to drive from your ranks, 
is deemed by me a Providential interposition, to save them from 
the destroying snare. You will excuse the above remark. I 
candidly speak my sentiments. I do not however, design to 
be understood as insinuating that you are insincere. On the 
other hand, I believe you honest. There is a speciosity in your 
views which sometimes unsettles my own mind. Although I 
know them to be void of scriptural support. This I shall be able 
to establish in some future essay. 
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For the present, I shall broach a subject accompanied by a 
few questions. The subject I propose is this: “The work of the 
holy spirit in the salvation of sinners.” IfI understand your sen- 
timents on this doctrine; you deny any other spiritual influence in 
the conversion of men, than the motives, arguments, &c. embo- 


died in the words of the Holy Spirit as found on the pages of 


the Old and New Testaments. Do I rightly represent you? 
Supposing this to be your view, I respectfully propose the follow- 
ing questions. Is the written word sufficient to convince and 
subdue the carnal mind? Does not the depravity of the human 


heart argue its insufficiency? Does not the whole history of 


conversions recorded in the Acts of the Apostles, argue the ne- 
cessity of divine interposition (other than the word) in order to 
the conversion of men? How will you explain the following 
texts’—I can only refer you and your readers to them, hoping 
they will look them out and fully consider them. John, the 6th 
ch. 44 v.—Acts 14, 15.—Rom. 8, 7.—1 Cor. 2, 14—1 Cor. 12, 
3. Now I wish a distinct notice paid to each of the passages 
referred to above. If you can prove to me that they do not 
teach the doctrine which I contend, then am I prepared to sus- 
pect the correctness of all other passages now viewed by meas 
plainly teaching the necessity of the personal and immediate 
work of the Holy Ghost in the salvation of sinners. But it does 
seem to me that the arguments and considerations growing out 
of the above questions and passages of Holy Writ are sufficient 
to establish my position in the mind of every enlightened and un- 
biassed man. Permit me to say that although I feel fully assured 
of the correctness of my views on this subject and of the erroneous- 
ness of yours, that | am nevertheless open to conviction. Nei- 
ther prejudice, self-conceit, or the fear of Eccleastical powers 
shall ever seal my ears that I shall not hear, or silence my in- 
quiries that [ shall not learn. JI am very well aware, Sir, that 
many who agree with me in sentiment are yet afraid to encoun- 
ter the “Reformers.” Not so with me, I have nothing to fear, 
nothing to lose; neither reputation, salary or friends—I am wil- 
ling to risk all for the truth. 


Timothy. 





TO TIMOTHY. 

Dear Sir,—What a pity that my “harsh and censorious 
manner” should have frightened you and your brethren of the 
Baptist confraternity! What a calamity that “this considera- 
tion” should have prevented them from becoming “Campbellites” 
or “Reformers!” You very much remind me of certain persons 
among the disciples of Jesus, who tuld them that “unless they 
eat the flesh of the Son of Man, and drink his bloood they had 
not life in them,” who, having heard it, said, “this is hard doc- 
trine; who can understand it?” This consideration was the 
cause that, “from this time many of his disciples withdrew, and 
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accompanied him no longer.” And of those Scribes, Pharisees, 
and Lawyers too, whom he “frightened off from his ranks,” 
when he denounced them in so “exceedingly harsh and censo- 
rious a manner’ as he did upon frequent occasions! I have, 
indeed, severely handled your priests and principles. I have 
endeavored to put them in their true light that you, the people, 
might open your eyes to the presumptuous incompetency of the 
former, and to the contradictory, erroneous, and in many in- 
stances, absurd character of the latter. [ have tried your priests 
(for, in eflect, they pretend to mediate between you and God) 
by the word of God which has found them wanting. ‘The Mas- 
ter, whose willing slave [ am, tells me to “beware of false teach- 
ers,’ and gives mea rule by which I may know them. “By 
their fruits you shall discover them.” I have compared their 
fruits or actions with those developed in the lives of the true 
teachers left on record in the New Testament. I find they are 
entireiy diflerent—as dissimilar as good and evil. I find they 
are like the Scribes and Pharisees who sat in Moses’ seat, who 
said but did not—binding heavy and intolerable burdens on the 
shoulders of other men. Read the 23d of Matthew and you 
have their characters to the life. As there was a Nicodemus 
among a host of Pharisees, so there may be upright ones among 
your priests. ‘lhere are exceptions toeveryrule. ‘These things 
I have found; and prompted by a love of liberty (not of licen- 
tiousness) and a love to my neighbor, I have warned my readers 
to “beware of false teachers, who come in the garb of sheep 
while inwardly they are ravening wolves,” And for this you 
and your fellows instead of thanking me heartily, complain of 
my harshness and censoriousness! How ungrateful you are! 
Well, this is the way the people reward their benefactors; so I 
suppose we must be content. 

As to the principles of your sect these I have handled severe- 
ly. Admitted; and truly they deserve no quarter. Jesus and 
his Apostles are my dearest friends, whom having not seen I 
love. Any principles I meet with that tend to the subversion 
of their doctrine I attack by all lawful means. Some principles, 
if such they can be called, are below reason; and deserve only 
to be reduced to an absurdity by the shortest cut. No doubt 

ou think these short cuts harsh and censorious. But remem- 

er, my dear sir, the fable of the man and his ass; I know I 
cannot write to please every one, much less those whose princi- 
ples are the subject of dissection; therefore, enlightening my 
understanding by the word of truth as I best can, I write to 
please myself. Six classes of persons will not approve my tac- 
tics; first, those whose principles or traditions are opposed; se- 
condly, the disciples of expediency; thirdly, the timid; fourthly, 
those who are in doubt as to the validity of their own belief; 
fifthly, those who are ignorant of the scriptures; and sixthly, 
professors who are in league with the world, and fear to be 
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brought to the test of the principles they profess. All these will 
hue and cry with you how harsh and censorious he is! 

But, Mr. Timothy, how inconsistent you are, You condemn 
my harshness and censoriousness, and yet you are so harsh and 
censorious as to call “my system,” as you term it, a “destroying 
snare;” an escape from which must be attributed to a “provi- 
dentia! interpretation.” Now, if God has interposed to deliver 
or save the Baptist people from my snare, it is presumable that 
“my system” is “the snare of the Devil.” O, my ‘Timothy, how 
uncharitable—how harsh and censerious you are. Inferentially 
to denominate “my system” Devilish! Now, with all your cen- 
sure, I think it would puzzle you to tell me what “my system” 
is? I have no religious system of my uwn. God has developed 
a magnificent scheme of things in the Bible; this I believe and 
teach according to the best of my understanding; and beyond 
this, you know, we cannot go. However, I “excuse” you as 
you request. 

“The subject you propose for inquiry is “the work of the Holy 
Spirit in the salvation of sinners.” Do you know what is meant 
by this phrase? It is one of sectarian coinage, current in all 
the provinces of Babylon. What period of the Christian Dis- 
pensation does it refer to? Do you want to know how sinners 
attained to a belief of the truth in the days of miracles; or how 
they attain to it in these days? You ought to have stated this; 
for the circumstances of the two periods differ essentially. I 
will tell you what the Holy Spirit had to do when the Apostles 
had to make known the glad tidings toa Persian audience. He 
had to enable the Apostles to speak in the Persian language; he 
had to suggest to them what they should say; and he had to 
enable them to work miracles to confirm what they said as a 
message from heaven. By enabling the Apostles to do these 
things he enabled the Persian hearers to believe the truth. But 
mark well, that the “physical operation,” as Baptists and others 


term it, affected the tongues and brains of the Apostles, not of 


their hearers. Unless the Holy Spirit had confirmed what the 
Apostles said, the Persians could not have believed their word; 
for, no man, in his senses, would believe the assertions of a 
stranger, as to the resurrection from the dead of an unknown 
yerson, by submitting to whose commands immortality might 

e obtained, unless God should confirm his assertions by some 
indisputable exercise of his omnipotence, commonly called @ mi- 
racle. In those days the Old Testament was unknown to the 
Gentiles at large, and the New Testament, which exhibits the 
fulfilment of the Law and the Prophets in relation to Jesus, was 
not compiled; so that the written word was not then the instru- 
ment for convincing the minds of men of sin, righteousness, and 
judgement to come. Wisdom and knowledge were imparted 
then to certain called spiritual men by suggestion, not for their 
private benefit alone, but for the advantage of all, the brethren, 
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called also private persons; it was given in answer to prayer, 
with the imposition of hands; but often in answer to prayer 
alone. If you bear this in mind, it will enable you to understand 
much of the New ‘Testament. 

You ask this question—“Is the written word sufficient to con- 
vince and subdue the carnal mind. [n maintaining the contrary 
“you err not knowing the scriptures.” Paul and David will 
answer this question in my stead. I coincide with them in all 
they say. All scripture given by inspiration of God is indeed 
profitable for teaching, for reproof, for correction, for instruc- 
tion in righteousness; that the man of God may be perfect, tho- 
roughly furnished unto all good works.—‘“The law (doctrine) of 
the Lord is perfect, restoring the soul; the testimony of the Lord 
is sure making wise the simple; the statutes of the Lord are 
right rejoicing the heart; the commandment of the Lord is pure 
enlightening the eyes.” Ps. xix. 7. Let me now ask you a ques- 
tion—If the scripture can teach, reprove, correct, instruct in 
righteousness, i perfect, thoroughly furnish to all good works, 
restore the soul, make wise the simple, rejoice the heart, and en- 
lighten the eyes—is it necessary for the Holy Spirit to do more 
in preparing a man for salvation from his sins? Not having 
room to spare, I cannot go more into detail at this time. 

E,piror. 





A College-=-School of the Preachers--Co-operation Meeting. 


In the last number of the Harbinger two brethren an- 
nounce, that there will be a meeting at Louisville, Kentuc- 
ky, on September 28th, to be composed of delegates from the 
congregations in the West; for the purpose of concocting a 
scheme by which a college may be reared in the vicinity of 
that or some other town, for the education of youth in the 
several departments of History and Natural Philosophy. 

There is also in existence a “School of the Preachers.” 
This perhaps would be an advantageous appendage to the 
College. Only consider how important it is that the teachers 
should know more than the people taught. It might be very 
convenient, therefore, to give them the benefit of a college 
education; and then upon this foundation of “gold, silver, 
and precious stones” to build a snperstructure of polite ser- 
monism. How remarkable the fitness of things! First the 
college, next the church, and then the school. Educate the 
boy, convert him, and then make him an eloquent preacher. 
No one need fear that he will act the clergyman after this 
process! Human nature is much more refined and far more 
humble than it was in days of old! 

T here is likewise another institution of infinite merit called 
a “Co-operation Meeting,” i. e. an Association under a dif- 
ferentname. Its General Meeting is composed of delegates 
or messengers from thirteen churches. Its affairs from one 
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General Meeting to another are conducted by a committee 
of thirteen, of which any three constitute a quorum. It has 
a Treasurer, and a Corresponding Secretary. Thus organ- 
ized it fulfils all the functions that a Church of Christ alone 
has a right to do in relation to its evangelists. We would 
suggest the probable expediency of placing both the College 
and the School for Preachers as well as the Evangelists of 
the Church under the superintending and fostering care of 
this Co-operating Institution! 

The Apostacy of ancient times grew up imperceptibly like 
a blade of grass or the forest tree. Things deemed expedient 
by the wise and learned, and harmless by the multitude were 
tolerated by believers, then patronized, and at last perverted 
to the building up of an ecclesiastical system that has ruined 
the world. One of the greatest evils that ever scourged the 
Church of Christ was the College at Alexandria in Egypt. 
It inundated it with a flood of vain philosophy—a mixture 
of Platonism and truth—from the poisonous eflects of which 
we are still suffering. We exhort the brethren to vigilance. 
The excellent persons who have given birth to these schemes 
among us are no doubt actuated by the purest desire of be- 
nefitting their contemporaries, and posterity. This is laud- 
able; but who can say that these infant ecclesiastical insti- 
tutions shall not hereafter be perverted by ambitious men to 
their own sinister ends? Let us watch then with a jealous 
eye these inceptive measures to a new Sectarian Establish- 
ment. EDITOR. 





THIS CANNOT BE CONFUTED. 


A man must know what Tne gospel is before he can believe 
it;—he must believe it before he can obey it; and he must 
obey it before it can save him from his sins. 





A FEW SYLLOGISMS. 


1. A genuine faith is the belief of the written testimony 
of God; 

Vast numbers of professors have neither heard nor read 
this testimony, because their spiritual guides do not teach or 
lay it before them, nor do they read it for themselves, seeing 
that they all esteem it a “dead letter,” a sealed book, and 
inadequate to the “conversion” of men; 

Therefore, being ignorant of it, their “faith” is not genu- 
ine, because not the belief of the written testimony of God. 


2. Belief of the written testimony of God is necessary to 
baptism; 7 

But great numbers of the Baptist people have not this be- 
lief; 
Therefore, though immersed, as brother Campbell truly 
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says, their “immersion is no better than a Jewish ablution,” 
—they are not baptized. 


3. Men must believe and be baptized to be saved or par- 
doned; 

Some believe, but refuse to be baptized; 

Therefore, they will not be saved or pardoned. 


4. Men must be pardoned here on earth, upon God’s abso- 
lute conditions, before they can enter heaven; 

But the many refuse these conditions, by substituting their 
own; 

Therefore, the many will not enter Heaven or the King- 
dom of Glory. 


5. Men must be born of water and the Spirit in order to 
enter the kingdom of God; 

But many refuse to be born of water; 

Therefore, many, though begotten of the Spirit’s testi- 
mony to a belief of the truth but will not obey it, will never 
enter the Kingdom of God. Epiror. 


From the Journal and Luminary. 


WHAT KIND OF A PLACE IS HEAVEN! 

If we were to judge of the nature of a Moslem’s heaven, 
from his conduct in life, we should rightly suppose that sen- 
suality would be the spring of all his expected joys. If we 
were to form an idea of a Christian’s heaven by the same 
rule, what kind of a place would it be? And since the church 
is the light of the world, and the only living, active deposi- 
tory of heavenly principles, may we not justly look upon it, 
as an index to the pursuits and enjoyments of its members 
in a future state! Heaven, then, (being the consummation 
of their most ardent desires on earth) will be a place where 
each one shall have as much money as he wants. Now, and 
then one, to be sure, will have freedom from sin, and holiness 
of heart, as the objects for which his soul longed: ‘“‘What 
shall I eat?” And “what shall I drink?” Will be the inte- 
resting inquiries which shall pass through the unnumbered 
throng. Some indeed, from choice will be content with 
“angel’s food,” and to drink of the “new wine,” which their 
“Prince shall give them.” They shall be clothed in white 
robes; but most of them shall be cambric or satin instead of 
righteousness. 

It will be a place where God shall be worshipped as often 
as they can spare time—once in seven days at least. When 
they meet for worship, all will come who can conveniently. 
As nearness to God was never their ruling desire, they will 
probably not have their “solemn assembly,” very near the 
throne, nor before it, “but some where, where they can stand 
up or kneel down, give a correct sound to musical notes, and 
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have @ precious time in sleep without being interrupted by 
the “light of God’s countenance,” or the rebuke of his eye. 
Some indeed will always be seen at the foot of the “great 
white throne,” singing with melody in their hearts a new 
song which they had partially learned on earth. Heaven 
will be a place open to theological discussion. While some 
will rejoice to learn Him who was meek and lowly, and will 
delight to talk of the Saviour’s love, others will be earnestly 
engaged in making others see, and think, and act, just as 
they do on the minor points of divine truth. “If ye do his 
will, then shall ye know of the doctrine,” is not the way in 
which they decide doubtful disputation. 

As few people are more dilligent in business, (1 dont.say 
fervent in spirit, serving the Lord) than church members 
while on earth, heaven will doubtless be a place of great 
-activity, industry, and enterprize. And as they are to live 
forever, how they will heap up gold and silver and add house 
to house—avarice also, growing stronger and stronger with 
increased possession, how they will love their riches and 
delight themselves in abundance of wealth! Now sir, if I 
have been correct in supposing that the desires of Christians 
in a future state will differ only in degree, not in nature, do 
you think that those who dont belong to the church would 
have any objection to the Society or employment of heaven? 





NOTICE, 


That this number might not be occupied entirely with the 
subjects of the foregoing dialogue, the parable of the Rich 
Man and Lazarus is deferred. Also Brother J. Henshall’s 
dialogue. 





AN IMPORTANT QUERY. 


“Brotner THomas,—May it not be well to ask all your 
readers, how long it has been since they first heard the An- 
cient or Apostolic Gospel? The ‘Reformers’ are contending 
warmly by their Evangelists for the Gospel proclaimed on 
Pentecost: may it not be well to ask them, if they have ever 
obeyed it? and, if they have not, by what authority do they 
enjoy the forgiveness of their sins? Why so much about 
Ancient Gospel, as different from Modern Gospel, if we, if 
all do not obey it? Jesus gave to his Apostles the power of 
remitting sins, but he gave this power in the Gosps , for ‘the 
Gospel is the power of God to salvation to every believer’ 
of that one, Ancient, and Apostolic Gospel.” A. A. 





If brethren afar off desire to be informed of the state of 
the church in this city, we reply that it never was more 
healthy, though a little diminished in bulk. 





